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This article is not a metaphysical or a theological study of religion, 
1
 rather it simply terms religion as a creed that 

has been variously defined and expressed by diverse people throughout the world to seek not only their respective 

spiritual salvations, but to also protect their sacred, ethnic, racial, and national identities usually at the expense of 

those of others. Examining the impacts of religion in its various forms on people in specific regions in Africa, 

Asia, and Europe, the Middle East, the article summarily tests the proposition that religion has been among the 

means used to ensure and validate alliances, divisions, and conflicts in human societies since the beginning of 

such societies more than 40,000 years ago.
2
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The mentioned features were said to have characterized ancient religion such as Zoroastrianism, Judaism, and 

many others. This could be said about the religion of ancient Egypt beginning about 3100 BC when one of the 

early kings or pharaohs named Narmer was portrayed as the incarnation of the gods, and a source of survivability 

and productivity of the kingdom. He also symbolized the spiritual and secular identity of the Egyptian people, an 

image that the Egyptians used not only to distinguish themselves from Libyans, Abyssinians, Nubians, Jews, 

Palestinians and others, but they would use it to justify their imperial expansion in the territories of the mentioned 

groups.
3
 

 

Similarly, Jews used Judaism to invoke their Jehovah not only to bring the Jewish people together and liberate 

themselves spiritually, but also to free themselves from   Egyptian enslavement. Such an initiative would help to 

specify their identity, an identity that was religiously and secularly exploited by the Romans, Catholic Church in 

the middle ages, and from then on by a number of other secular and spiritual institutions and leaders.
4
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Although they used Christianity to bring people of different ethnic, social, and racial background together since 

the first century AD, early Christian leaders’ inconstant doctrines of the existence of God in three and his 

existence in one did cause divisions among the members of the new religion.  The disagreements were further 

reinforced by pro-Romans’ position of a number Christian leaders that included Aurelius Augustinus also named 

Augustine of Hippo, and by 400 Donatist Christian bishops’ opposition to the Romans and their Christian allies. 

The bishops disliked the Romans and anyone associated with them because of their persecution of thousands of 

Christians and their continued attempts to undermine Christianity beginning from the first century AD through 

312 AD.
5
 

 

While the Trinity’s concept of God became the ideological foundation of the Roman Church, the Monophysite or 

oneness’s concept of God became the theological foundation of bulk of the Egyptian, Nubian, Abyssinian, and 

Berber Christians, especially from the 300 AD through the 600 AD.  Their Monophysite perspective of God was 

obviously informed by Judaism that had been influenced by Zoroastrianism and other earlier religions.
6
 

Using the trinity’s notion of God, the Roman Catholic Church beginning with St. Paul from about 533 AD would 

spell out what constituted Christianity in Western Europe; and this would persist to the early fifteenth century. 

The Church through its power hierarchy that comprised of pope, cardinals, archbishops, bishops, parish priests, 

monks, and nuns, became more powerful not only religiously, but also secularly than queens and kings in Europe, 

mainly in the thirteenth century.  The Church used its increasing religious and secular authority, influence, and its 

material holdings such as land to convert most Europeans to Christianity. As the Church struggled to bring 

European peasants and landowners together as Christians it simultaneously moved to check those who posed 

threats to Christianity and its leadership.
7
 

 

Pope Gregory V11 (1073-1083) the heir of Saint Peter, undertook to fulfill the mentioned task after he was 

informed that non-Christian Turkish had attacked Christians in Byzantine. He thereafter called upon the Christian 

faithful of Europe to amass and liberate the Christians in Byzantine. He added that the holy lands that included the 

city of Jerusalem must be liberated from its Muslims’ conquerors. Against this background and because of his 

fear of oppositions from other Christian leaders, the Pope decided to bolster his leadership by declaring that he 

had received heavenly order to lead the Christian world.
8
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Pope Gregory’s attempt to ensure his dominance did not, however, succeed; he was ousted, and his leadership 

assigned to an appointee of the Holy Roman Emperor, Henry 1V in 1084. The Pope and the Emperor had been at 

war with each other for nearly eight years regarding whether the former or the latter should lead the Christian 

world. The encounter between Pope GregoryV11 and Emperor Henry 1V clearly showed that Christians not only 

disagreed with other Christians, but they also fought among themselves.
9
 

 

Thus, conflicts over leadership fought between pontiffs and emperors were not only informed by religion; they 

were also motivated by material passions or interests. As suggested, such wars had been in the making long 

before the one that took place between Pope Gregory and Emperor Henry 1V. The king of ancient Franks, Charles 

Martel’s led army, not only defeated the advancing army toward southern Gaul, but would also plunder material 

items of the Christian villages in the region in 772 AD. Moreover, Martel’s son Pippin and his troops would force 

the Bombard ethnic group to surrender one third of their material wealth to them. Such acquisition would help to 

develop a well-established     Catholic and Roman district north of the Alps.
10

  
 

Thus, the Holy Roman Emperor Charlemagne (772-814)   would ruthlessly conquer northern Italy; Gaul that 

included what became known as France, Luxembourg, and Belgium; most of Switzerland, central Europe, and 

western Hungary between 785 and 792. Like the wars led by Emperor Martel, the ones led by Emperor 

Charlemagne were similarly driven by material and religious interests. Charlemagne’s led wars were likewise 

designed to extend his imperial control. For example, while there were great deals of baptisms of the people, 

especially the peasants in the mentioned conquered areas, papal emblems were also hosted in such territories as 

symbols of imperial controls. No wonder Pope Leo 111 officially declared Charlemagne as a Holy Roman 

Emperor in the Basilica of St. Peter on Christmas Day in 800.
11

  In return for his coronation, Charlemagne 

informed Pope Leo 111 that his goal as a Holy Emperor was to foster and protect the Church of Christ in all 

places.
12

 
 

Again this background, Europeans of privileged and mostly of peasant background would continue to defend and 

promote mercilessly Christianity in Europe, the Middle East, and other places outside Europe.  Pope Urban 11 

would reinforce the mentioned endeavors. Like Pope Gregory before him, Pope Urban 11 called upon European 

Christian crusaders not only to free Christians in Eastern Europe from the despotism of Muslims, but he would 

also tell  them to liberate Jerusalem from Muslims, and to defeat those he assumed failed to accept Christ as their 

redeemer.
13

   
 

Pope Urban’s   plea for a holy war against non-Christians was carried out. His holy warriors that were initially in 

the thousands would slaughter nearly eight thousand Jews in their respective communities in Europe in 1096.
14

 

The crusaders would also massacre some thirty thousand Jews, Muslim Turks, Saracerns, and other non-

Christians within three days following their capture of Jerusalem on July 15, 1099. 

 

 
 
 

 

                                                                                                                                                                                                         
1140 (Princeton, NJ, 1969), pp. 378; Rosamund  McKitterick, The Frankish Kingdoms Under the Carolingians, 

751-987 (London, 1883), p. 62. 
 

9
 Armstrong, The Fields of Blood, pp. 202-03. 

 

10
 Brown, Rise of Western Christendom, pp 254-57, 276-302. 

 

11
 Morrison, Tradition and Authority in the Western Church, p. 378; McKitterick, The Frankish Kingdom Under 

the Carolingians, pp. 62-63; Brown, World of Late Antiquity, pp.134-35; Wallace-Hadrill, The Frankish Church, 

p. 86. 
  

12
 Ibid. 

 

13
 Armstrong, The Fields of Blood, pp.208-30; Riley-Smith, First Crusade, pp. 7-8, 17-27, 48-9; Tomaz Mastnak 

Crusading Peace: Christendom, the Muslim World and, Western Political Order (London, 2001), pp. 130-36; 

Benjamin Kendar, Crusade and Mission: European Approaches to Muslims (Princeton, NJ, 1984), p. 101.  
 

14
 Ibid. 

 



American International Journal of Humanities and Social Science                              Vol. 4 No. 5; November 2018 

30 

 

These horrific episodes were followed by the establishment of five petite self-styled crusade states in the 

conquered areas of Jerusalem, Edessa, Antioch, Galilee, and Tripoli.
15

 
 

Although they were united by Christianity and its holy mission, the Christian conquerors were also divided by 

their respective ethnic backgrounds and social circumstances. For example, the crusaders included knights or 

aristocrats, traders, small landowners, peasants, Dutch, English, French, Germans, Portuguese, Spaniards, and 

others. Despite the mentioned differences, European Christian leaders such as Popes Gregory 11, Gregory 1X, 

Urban, Innocent 111, Innocent IV, Emperors Frederick Barbarossa, Frederick 11, Kings Philip and Louis V11 of 

France, and Kings Richard 1 and Henry 11 of England, King Ferdinand of Aragon, and Isabella of Castile did one 

way or another use Christianity to rally the mentioned ethnic and social groups  in support of their respective 

crusade and secular missions usually at the expenses of non-Christians, especially from the tenth century through 

the fifteenth century.
16

 
 

While it brought Christians of different social and class backgrounds together before the fifteenth century, the 

Catholic Church continued to validate the class and social divisions that existed in Europe. The Church’s 

legitimatization of its swelling bureaucracy, the privileged status of European kings, queens, landlords, and other 

nobilities, and its indifference to the poor conditions of the peasants and other oppressed social groups from the 

tenth century through the fifteenth century bear testimony to the above point.
17

 
 

The Church’s monopoly over the interpretation of Christian religion and its increasing secular authority did cause 

divisions among Christians. Martin Luther (1483-1546) an ordained German Catholic priest, had questioned the 

Church’s set of guidelines that a person would gain salvation by believing in God, by performing good work, by 

living a virtuous life, by visiting holy places, by accepting the rituals that comprised of baptism, mass, and self-

control, by asking Christ and the saints for clemency, and by buying pardons from the Church. Luther maintained 

that salvation could not be won through the observance of the mentioned canons; rather it could only be attained 

through faith. He added that salvation was a “free gift” of God. He would become exceptionally critical of the 

Catholic Church as was illustrated by his attachment on the door of a local house of worship his famous 95 theses. 

The treaties accused the Catholic hierarchy for exchanging indulgences for partial remissions of punishment for 

sins.
18
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Luther was expelled from the Catholic Church, because of what the Church leader’s considered to be his profound 

criticism of the Church. Such counter-responses to Luther’s charges against the Catholic Church not only made 

him popular among those who quietly questioned certain practices of the Church, but led to founding of the 

Lutheran Church. The Lutheran Church would become very influential, particularly in Scandinavian countries.
19

 

Luther was to be followed by other reformers. Among such reformers was John Calvin (1509-1567) especially in 

the 1530s. Calvin’s doctrine of predestination posed a serious challenge to the Catholic Church, since it suggested 

that the place of every individual in the secular world had been predetermined by God long before he or she was 

born. This doctrine contradicted the doctrine of the Catholic Church, since the former unlike the latter maintained 

that the present and future secular and non-secular circumstances of humankinds had long been decided by God.
20

 

Thus, while Calvin urged Christians to advocate for social and leadership modifications to coincide with God’s 

messages in the Bible, Luther called upon Christians to accept the existing social systems. The mentioned 

different religious and social perspectives and that constituted the Protestant Reformation did further splinter the 

unity of Christendom in Western Europe beginning in the early sixteenth century.  For example, while Ireland, 

Italy, Portugal, and Spain stayed steadfastly Catholic, England, France, Netherlands, Scotland, and Switzerland 

had either overriding or considerable numbers of Calvinists.  Most Scandinavians and Germans remained 

Lutherans.
21

 
 

Indeed, King Henry V111 of England not only severed relationship with the Catholic Church and established the 

Church of England, but he also declared himself the leader of his newly instituted church, for the reason that Pope 

Clement V11 refused to annul his marriage with Queen Catherine of Aragon and to allow him to marry his 

concubine, Ann Boleyn, because the Queen gave birth to a daughter rather than a son.  Although it stayed 

fundamentally Catholic in its principles and sacraments, the Church of England’s independent existence clearly 

showed that divisions existed among Christians.
22

 
 

The mentioned brief descriptions illustrate that while Christianity divided Christians, especially European 

Christians into different dominations, it at the same time defined them as one religious group. Among the group 

were Christians who assumed that they were assigned by God to spread Christianity throughout the world. Thus, 

such a mission was used to justify Europeans’ renewed imperial expansions in Africa, Asia, and in the Americas 

that began in 1415 in Ceuta, a town located in the coastal area of what became part of Morocco in northwest  
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Africa. As part of Europeans’ overall imperial undertaking, Christianity was also used to rationalize Europeans’ 

subjugations of Africans, American Indians, and Asians, especially Southeast Asians.
23

         
 

Like Judaism and Christianity, Islam would become a major religion. Prophet Muhammad began Islam in Mecca 

in Saudis Arabia in 622 AD. As Judaism, Islam constituted the oneness of God; nevertheless, it was dissimilar to 

Judaism and Christianity in that its canons were ordinary. Allah’s wills were revealed to Prophet Muhammad 

whose own words were recorded in the Quran or the Holy Bible of Muslims. Islam merely called for routine 

personal appeals to Allah and firm rules of fasting before the holy banquet of Ramadan.
24

 
 

Islam brought the Arabs a new sense of brotherhood, unity, nationalism, and power. Against this background, the 

Byzantine imperial leadership in Egypt was overthrown by Muslim Arab army in 642 AD. This was followed by 

the weakening of the Coptic Church and the Islamization of most people in Egypt, Nubia, the coastal areas of 

north and northeast Africa. Islam would further advance in Asia, Europe, especially in Spain, Portugal, and West 

Africa and Central Africa beginning in the 700 AD. The clarity of Islam, and the fact that Islam allowed 

polygamous marriage and communal social arrangements, that conformed to social practices of the Berbers in 

North Africa and  of blacks in Central, East,  and West Africa, enhanced the acceptance of the new religion by a 

significant number of the mentioned people.
25

 
 

Nevertheless, Muslims like Christians were divided over the interpretation of Islam. For example, while some 

Muslims promoted the Tijani doctrine or the spiritual, evangelical, puritanical, or moral aspects of Islam, others 

endorsed the Qadiriyya’s order or the theological approach to the interpretation of Islam by Islamic intellectual 

nobility. The Jijaniyya maintained that divine salvation could be earned by anyone who practiced high moral 

standards which included apathy to material pleasures such as tobacco and alcohol consumption, or excess of 

wives beyond what the Quran approved. Despite such divisions they still defined themselves as Muslims.
26

 
 

As noted the Egyptians used their religion to justify the oppression of the Jews.  The Romans acted similarly as 

shown by their persecutions of Jews and Christians. The Jews used their religion to combat their oppression and 

to define their identity.  
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Similar   techniques were used by Christians, Muslims, and by other religious groups not only to counteract their 

oppressors, but to also promote their respective religious and secular interests at the expenses of those they 

portrayed as nonbelievers.
27

 
 

Europeans used Christianity to justify the conquests and enslavements of non-Christians. Their use of Christianity 

to rationalize the subjugation of Native Americans and their sponsorship of the transatlantic slave trade that sent 

some twelve million enslaved West and Central West Africans to the Americas from 1518 through 1880 bear 

testimony to this. Although it was mainly motivated by economic greed, Europeans’ ventures in Africa, Asia, and 

in the Americas were also inspired by the desire to promote Christianity. No wonder Christian missionaries in the 

mentioned regions, especially in Africa in the 1880s were portrayed as agents of imperialism or colonialism.
28

 
 

Similarly, Muslims not only used Islam to define their spiritual and secular identities, they also used it to justify 

the wars they waged against those who did not accept Islam. Against this background their war-makings were 

reinforced. Such wars against non-Muslims were obviously given spiritual blessing by Prophet Muhammad’s 

heroic return to Mecca in 630 AD. Muhammad’s triumphant reappearance in Mecca had one other important 

spiritual implication: Muslims, especially Muslim Jihadists now held the view that wagging wars on non-Muslims 

at anytime and anywhere was among Allah’s wills. The mentioned said view would strengthen early Muslims’ 

resolve for global conquest. And of course, Muslims had used Islam to vindicate the wars they fought to take over 

new territories, trading centers, and routes. The attack in 627 AD on traveling non-Muslim traders from Mecca by 

some seventy Muslims who had settled in Medina with Prophet Muhammad in Medina in 622 AD, because the 

latter wanted the retailed items of the former bears testimony to the mentioned points. The massacring of some 

seven hundred Jewish and Nidir men and the enslavement of their wives and children also in 627 AD, because 

they were said to be potential allies of the non-Muslim leadership of Mecca, is another indication that Muslims 

like the other mentioned religious groups were capable of inflicting cruelty on those who were non- Muslims. 

Their reduction to eunuchs of significant numbers of  enslaved non-Muslim male teenagers of African, Asian, and 

European backgrounds for sexual and spiritual purposes gives example of the noted explanation.
29

 
 

Thus, the use force to accomplish both spiritual and secular objectives was employed by nearly all the Muslim 

leaders who came after Prophet Muhammad 632 AD. Khalifa or Abu Bakr who succeeded the Prophet in 632, 

chose, for example, to conquer several non-Muslim communities in Arabia on the ground that only through this 

Arabia would become stable. Against this backdrop, he would reinforce the newly commenced Pan-Islamic 

movement. Similarly, Uman ibn al-Khattab (634-644), the successor of Bakr held the view that harmony would 

be well promoted and upheld in Arabia through the conquest of those who internally and externally posed 

material and spiritual challenges to Islam. Nevertheless, his advances in Arabia were primarily motivated by his 

desire to take over the areas, especially the areas where productive agricultural activities were obvious.  
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The foregoing activities clearly showed that the motives for territorial expansion by Jihadist Arabs were secular 

and non-secular in nature.
30

 
 

Muslims under the leaderships of Umar ibn al- Khattab and other leaders after him did force the Roman soldiers 

to escape from Syria in 636 AD. They also defeated the dwindling Persian military in 637 AD, Egypt in 641 AD, 

and Iran in 652 AD. Indeed, through their military efforts, Muslim Arabs extended their imperial domain from the 

Himalayas in Asia to the Pyrenees in Europe. The victories by Arab Muslims were followed as before, by the 

adaptation of Islam and Arabic by a significant number  of the people in the conquered regions.
31

 
 

No wonder Muslims from the Arabian Peninsula would use Islam to validate their conquest of Iraq, Syria, 

Palestine, Egypt, northwest Africa, Gibraltar, Sicily, Corsica, Cyprus, Carthage, Cyprus, parts of Portugal and 

Spain, western Iran, and other parts of western and central Asia from 632 AD through 1200 AD. Jerusalem that 

had been captured by Christians in 1099 was recaptured in 1187 by Muslim Jihadists who were led by Salad al-

Din ibn Ayyub. The Jihadists would also use power to penetrate Hindu and Buddhist societies in India. They also 

advanced in Central, East, and West Africa by means of trade and carnage beginning in 700 AD.
32

  
 

Like the Europeans who used Christianity to justify the enslavement of non-Christians, Muslims used Islam to 

justify the enslavement of Europeans, Africans, and Asians who were non-Muslims.  The enslavement of 

substantial numbers of Africans from Bilah-al-Sudan or Land of the Blacks to North Africa commencing in the 

700s AD, serves as evidence of this. Likewise, ample number of blacks from East Africa were enslaved in 

Yemen, Arabia, Iraq starting in the early 700s AD.
33

 
 

Likewise, Europeans would further advance their respective material and religious interests abroad. For example, 

under the sponsorship of Queen Isabella and that of Ferdinand, Portugal and Spain would accidently carry out 

their religious, but mainly their imperial missions to the Americas beginning in the 1490s. The two kingdoms 

signed what became known as the Treaty of Tordesillas in 1494. It divided the newly discovered places in Africa, 

Asia, and the Americas between the two kingdoms. The treaty was backed by the Catholic Church and the 

Spanish powerful naval fleet or Armada. As such, the dominances of the two predominantly two Catholic 

kingdoms in the newly discovered places would continue until the Spanish naval fleet was destroyed mostly by 

sea waves in 1588.
34

 
 

The demise of the monopoly Portuguese and Spain had established over the newly founded lands, especially those 

in the Americas was followed by religious, but mainly imperial expansions by other Christian nations that 

included France, England, Netherla 
 

Like the imperial advances of Portugal and Spain, those of France, England, Netherlands, and other Christian 

nations in the America were characterized by not only extreme forms of cruel treatments of Native Americans, but 

also the gross exploitations of the natural and human resources of the mentioned early inhabitants of the 

Americas. Christianity was obviously among the justifications used to carry out such actions.
35
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Aspects of the described features of Judaism, Christianity, and Islam could be applied to Hinduism, Buddhism, 

Sikhism, and other religions. Indeed, against the backdrops of their similarities and differences can the issues of 

religious identity, nationalism, and causes of religiously instigated tensions and conflicts in the current world can 

be understood.
36

 
 

Thus, among the legacies of the Christianity, Islam, Judaism, Hinduism, Buddhism and nearly all other religions 

are their inspired religious divisions, conflicts, and the tensions.  Examples of mentioned point include the 

ongoing conflicts between Muslims in Pakistan and Hindu in India over Kashmir and the unending wars between 

Israeli Jews and Palestinian Muslims that intensified when Israel was established in 1947. The Bosnia-

Herzegovina conflicts which took place in the 1980s fundamentally belong to the foregoing category.  The 

conflicts by and large included the following major three players: Christian Serbs, Catholic Croats, and Muslim 

Bosnia.
37

 
 

Hence, religion was obviously among the causes of the conflict in the Russian Confederation’s religion of 

Chechnya. The conflict was intensified by secular stakeholders turning Muslim and Orthodox Christian Russians 

against each other. The Cyprus’ conflict between the Greek Orthodox Christians in Cyprus and the Muslims in the 

southern part of the country is another example of stakeholders such as Turkey and Greece taking advantage of 

the conflict to maximize their respective religious and secular interests.  The conflict that developed between Irish 

Catholics and Protestants in Northern Ireland has been said to be among the longest religious wars.
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Other conflicts which were significantly informed by religion include the followings:  Buddhists versus Christians 

in Burma in 1948; Muslims against Christians in the Philippines in 1970; Buddhists combated Christians in 

Bangladesh in 1973; Muslims versus Christians in Azerbaijan in 1990; Muslims against Christians in 

Tadzhikistan in 1992; Hindus opposed Muslims in Sri Lanka in 983; Muslims versus Christians  in Nigeria since 

the 1980s; and Muslims versus Christians in the Sudan since the 1920s.
39

 
 

The conflict that took place between Sudanese Christians and Muslims is said to have been among the deadliest 

religious wars. Over two million, mostly Christians, were killed from the 1980s through the 1990s. Against this 

background, southern Sudanese with strong support of the International Community decided to declare the 

independence of their region from the rest of the country. The religious conflict in Nigeria has also been quite 

expense, especially in human terms. A significant number Christian and Muslim Nigerians have died since the 

1980s as a result of religious clashes.
40

 
 

It is evident that religion played significant roles in the mentioned conflicts. Nevertheless, it would be misleading 

to say that the conflicts were driven by religious forces alone; other factors such as ethnic, racial, and language 

sentiments, and the desire for the preservation of national identity played key roles in this. Cultural and social 

differences and material motives equally played influential roles in this as well. For example, the conflict in the 

Sudan that would take on religious form began in 1955 when   southern black Sudanese rebelled against northern   

Sudanese, mostly Arab Muslims, because the latter denied them not only representation in the national 

government and regional autonomy, but pressured them to accept the Muslim faith. The centralization of political 

and economic powers in the north to the detriment of the south did reinforce the conflict between the two groups, 

especially from 1983 through 2005. Thus, while the Muslims in the north used Islam and their race to win the 

support of other Arab Muslims’ countries, the black Christians in the south did draw on Christianity and racial 

solidarity to bring their diverse ethnic groups together against the leadership in the north.
41

 
 

Thus, aspects of the mentioned explanations could be applied to the conflicts between Christians and Muslims in 

Nigeria and to other religious conflicts in West African countries.  Nigerians of Anglican, Catholic, and protestant 

faiths constituted about forty percent religious population in the 1980s. This number comprised of members of 

Nigeria’s many different ethnic groups. As such, a number of Nigerian Christians choose to use their interethnic 

connections and Christianity as rallying force to counter the increasing threats posed to their secular and non-

secular Interests by Muslims who represented approximately fifty percent of the religious population. Professor B. 

Salawu maintained that the conflicts caused by Christians versus Muslims in the 1980s were accentuated by the 

activities of following ethnically/religiously motivated militia organizations: O’s Dua People Congress; Bakassi 

Boys; Egbesu Boys; Ijaw Youth; Igbo People Congress; Arewa Peoples’ Congress; and Movement for the 

Articulation of the Sovereignty State of Biafra.
42
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The mentioned developments would reinforce violent clashes between Nigerian Christians and Muslims. Such 

clashes took place in the 1980s and in the 1990s in Kano and Maiduguri respectively, Jimeta-Y Ola, Kaduna 

State, at Kafanchan College of Education, Kaduna Polytechnic College; University of Ibandan, Usman Danfodio 

University, Bulumkutu, and in Kwara State. The introduction of Sharia’s laws by Governor Yerima in Zamfara in 

1999 and by Governor Makkarfi in Kaduna 2000, would further lead to the deaths of many Christians and Muslim 

in Nigeria. The continued occurrences of sporadic conflicts between the predominately Christian Tarek farmers 

and the mostly Muslim Hausa-cattle-herders in Plateau State in Nigeria is another case in point. Tarok famers 

often accused Hausa herders as outsiders and stealers of their cattle and land, and added that the herders’ overall 

goal was to become economically and politically preeminent in the state.  Informed by both religious and secular 

interests, the noted antipathy made the Plateau State among the most violent regions in Nigeria.
43

 
 

Exploiting the mentioned conflicts, a Nigeria’s based Jihadist movement known as Boko Haram, violently 

undertook since 2009   to make Nigeria, especially the northern part of Nigeria a separate Islamic state.  The 

group would exploit similar religious/ethnic conflicts in nearby countries such as Niger, Cameroon, Central 

African Republic, and Chad. Thus, their activities and counteractions to them by mostly the Nigerian Army had 

caused more than 20,000 deaths, and the displacement of approximately 2.3 million Nigerians since 2009. Boko 

Haram’s exploitation of Islam to justify the mentioned activities and its abduction of some 276 Nigerian girls in 

April 2014 clearly showed that religion has been a key validating player in its movement.
44

 
 

Similarly, Liberian Christians and ethnic groups such as the Gio, Grebo, Gola, Belle, Kissi, Kpelle, Krahn, Loma, 

Mino, and other indigenous Liberian ethnic groups continued to portray Mandingo Muslims, especially those who 

came to Liberia from Guinea and other neighboring countries in large number beginning in the 1960s as strangers 

and interlopers. The mentioned Christians and ethnic groups maintained that the Mandingo Muslims unlike the 

Vai Liberian Muslims and other non –Mandingo ethnic groups whose ancestors came to Pre-Liberia from 

Medieval greater Niger area in the 1500s were simply interested in exploiting or stealing Liberia’s natural, 

material, and cultural assets such as gold, diamond, kola nuts, ivory, and Poro and Sande moveable sacred cultural 

artifacts or objects. Mandingo Muslims were further accused of using Islam in ways to gain political, economic, 

and social clouts at the expense of Christians and the mentioned non-Mandingo-Muslim ethnic groups. The 

politically and opportunistically motivated and the illicit granting of Liberian citizenship to a significant number 

of foreign Mandingos and the devious appointments of a number of them in key public positions during the 

tyrannical leadership of Samuel K. Doe,(1981-2003), would  fuel the  antipathy against the already exceptionally 

unpopular leadership and the leadership’s staunch Doe’s ethnic  Krahn group and his Muslim Mandingo 

supporters.
45

 
 

Also in line with the above perspective, is the observation by a distinguished Liberian scholar that leading 

Mandingo Muslim clerics were among the main descriers of the criticisms levied against the oppressive 

leadership of Doe by broadminded Liberian Christian clergymen. In return for the mentioned support, Doe would 

appoint Alhaji Krumah, a Mandingo, as an Assistant Minister of Information and Cultural Affairs.  
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Krumah would influence Doe to add a significant number of Mandingos including foreign Mandingos to the 

Liberian Army that was dominated by Doe’s Krahn ethnic group. Among the main prejudicial side-effects of the 

noted unprincipled companionship that existed between the Doe leadership and Mandingo Muslim clerics was the 

evolving view among most Christian and other non-Mandingo Muslim Liberians that all Mandingos in Liberia 

were Doe’s supporters, and that they were doing everything to keep him in power perpetually.
46

    
 

The confirmation of Liberian citizenship to a large number of alien Mandingos during the Doe’s leadership in the 

1980s that obviously enhanced their economic and political clouts in Liberia would further enrage the noted 

ethnic groups and Christians, since Mandingos, especially the ones who seasonally traded in northwestern, 

eastern, and central Liberia mainly from what became Guinea continued to voice out to the 1980s that they and 

their descendants were Guineans, and not Liberians. Such a pronouncement was noticeably designed to excuse 

Mandingos even the ones who were born in Liberia from being subjected to what the Gbandi, Gola, Kissi, Kpelle, 

Loma, and other indigenous ethnic groups of Liberia termed porotorgee or interior forced labor policy of the 

Liberian Government that required ordinary Liberian citizens in the interior to sporadically carry out certain 

public tasks with no pay for such services.  The tasks included the constructions of public roads, buildings, 

barracks, working on public farms, and the transportations of government officials in hammers who included tax-

collectors. Thus, aspects of the mentioned forced labor policy were used to meet the labor needs of the vast 

American Firestone Rubber Plantation that was established in Liberia in 1926, and of the Spanish coffee 

plantation established on the Island of Fernando Po in West Africa. The workers forcibly recruited were mostly 

from the Kpelle, Kru, and Grebo coastal ethnic groups. 
47

 
 

The exploitation of Islam to bring together  Mandingos from Guinea who individually and seasonally traded in 

what became Liberia in the early nineteenth century  and the Mandingos who  migrated to Liberia in a large 

number  starting in  the 1960s,  because of Liberia’s relatively iron ore mining economic boom and for the reason 

that Sekou Toure, the first president of Guinea was increasing becoming dictatorial, would additionally deepen 

the  animosity  against Mandingos, since the call for such an alliance was seen by Christian and other non-

Mandingo Muslim Liberians  as another effort to promoted  the secular and non-secular interests of Mandingos at 

the expense of the said non-Mandingo religious and ethnic groups who constituted majority of the population of 

Liberia.  
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The religious/ethnic tension that characterized the relationship that existed between Liberian Christians and 

indigenous ethnic groups on one hand and Mandingo Muslims on the other, was obviously among the main 

developments that intensified the on-and- off Liberian Civil War, a war that led to the deaths of some 250,000 

Liberians from 1993 to 2003.
48

 
 

While the Civil War came to an end in 2003, the animosity against Mandingos would continue overtly and 

covertly; and indeed would intensify after Madam Ellen Sirleaf won the Liberian presidential election in 2005. 

The hatred   was hardened somewhat, because like President Doe before her, President Sirleaf’s, politically -

motivated- pick of several Mandingo Muslims for high strategic public positions. Such positions comprised of her 

nomination and the subsequent confirmation of Kibenah Janah,  a former leading warlord in the Liberian civil war 

who was said to have a contemporary foreign background, as  associate justice to  the Supreme Court of Liberia; 

her choice of Amara Konneh over several   intellectually, professionally, and exceptionally qualified and deep-

rooted Liberians, for a combined position of Liberian  Ministry of Planning and Economic Affairs;  her  

appointment of Al-Hassan Conteh as a Liberian Ambassador to Nigeria, the most important economic and 

military power in West Africa; her selection of Ahlhaji  Krumah another brutal  warlord in the mentioned civil 

war  as “ambassador-at-large;” and her choice of several Mandingos as leaders in areas  where  bulks of the  

inhabitants happened to be Christians and non-Mandingo Muslim ethnic groups. Against this backdrop together 

with the information that she was once wedded to James Sirleaf, a Liberian with Mandingo background, a 

substantial number of Liberian Christians and non-Mandingo Muslim ethnic groups   continued to complain that 

she remained more dedicated to the interests of Mandingos and their resolute Liberian supporters than majority of 

the Liberian people. The mentioned view of President Sirleaf was further reinforced by the leaders of her 

Mandingo supporters’ displays of their newly acquired material, political, religious, and social clouts in Liberia. 

Such displays included the constructions of additional mosques in strategic areas in the Liberia; the establishment 

Mandingo caucus  in the Liberian House Representative; the falsification of Pre-Liberian history to sustain the 

allegation that the Mandingo ethnic group was among the ethnic groups such as the Bassa, Belle,Dei, Gbandi, 

Geo, Grebo, Kissi, Kpelle,  Kru ,  Mano, Loma, Mende, Vai, etc. who settled  in Pre- Liberia  in the 1500s from 

the greater Medieval  Niger area; and the suggestion  that Liberia was among the so-called “Mandingo Nations, ”a 

suggestion that implied that Liberia was mainly a Mandingo Muslim nation.
49

 
 

Reciprocally, Mandingos through their leaders that included Kabinah Janeh, Sheik Ali Krayee, Varney Sirleaf, 

Sekou Konneh, etc. would meet with President Sirleaf on May 10,2016 to show their gratitude not only for her 

appointments of Mandingo Muslims, especially Amara Konneh in her government, but also for what the delegates 

called her strong support for the Mandingo Muslims’ “Community” in Liberia.  The declaration of allegiance by 

the mentioned Mandingo leaders to President Sirleaf, and not to Liberia, and the leaders’ aggressive or 

threatening demands to place Islam on equal footing with Christianity in Liberia have further reinforced 

resentment toward Mandingos. 
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Because of the increasing material, political, and above all, the religious clouts of Mandingo Muslims, Liberians 

representing their respective ethnic, social, and religious groups voted largely on April 3, 2015 in favor for 

declaration of Liberia as a Christian state. The call for such a declaration, or what Amos J. Beyan and others 

referred to as a plea for re- reaffirmation of Liberia’s Christian origin and identity by Christians and their non-

Mandingo ethnic allies was in line with the historical fact that Liberia in theory and in practice was established in 

1822 as a Christian entity by its African American founders under the  auspice of American Colonization Society. 

No wonder the capital of Liberia was initially named by its African American founders “Christopolis” or the 

“Town of Christ” before it was renamed Monrovia in honor of James Monroe who was the President of the 

United States when Liberia was established in 1822. Thus, the Declaration of Liberia’s Independence was 

endorsed by seven Christian men in the Providence Baptist Church in 1847. Likewise, its Declaration of 

Independence, national holidays and songs including its National Anthem, schools, ethics, and political system 

continue to reflect one way another its overall Christian origin, identity, and practice. Liberia’s ongoing Christian 

tradition that requires high-pitched public officials to repeat the phrase, “So help me God” and kiss the Bible 

when taking office, and the assigning of Christian names such Saint Paul and Saint John to two  of Liberia’s 

important  rivers bear testimonies to the mentioned points.
51

 
 

Facets of the mentioned accounts can be applied to the Ivory Coast. The crisis associated with the Ivoirian 

presidential election in 2010 was in making in the 1960s when substantial number of Muslims from neighboring 

countries such as Burkina Faso, Guinea, and Mali began to move to the northern and then to the southern parts of 

the Ivory Coast in search for better opportunities. Their number would increase to about forty percent of the 

country’s population.  Against this background, Muslims in the Ivory Coast were depicted as foreigners by 

indigenous Ivoirians who included Christians and other non-Muslims.  Also underpinning resentment toward the 

Muslim immigrants was the view that they were using Islam as a means to economically, religiously, and 

politically dominate the Ivory Coast.
52

 
 

While the mentioned charges were ethically and religiously exploited by southern Ivoirian leaders such as Henri 

K. Bedie and Laurent Gbagbo to gain political goals, the counter- responses to the charges were similarly 

manipulated by Alassane Ouattara, a northern Ivoirian Muslim who is said to have a foreign background.
53

 
 

The noted religious and ethnic tension was hideously exploited by stakeholders such as the United Nations, 

France, and other Western powers to the advantage of Ouattara and to the disadvantage of Gbagbo, an initiative 

that helped Ouattara to become President of the Ivory Coast. Yet Christians versus alien- Muslims was obviously 

among the main forces that precipitated the violence that led to the deaths of some three thousand Ivoirians during 

the crisis associated with the presidential election held between Gbagbo and Ouattara in 2010.
54

 
 

Drawing on the explanations put forward in the study, it can be reasonably maintained that religion has been 

among the sources of alliances, divisions, and conflicts in human societies since some 40,000 years ago.  
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Nevertheless, it would be misleading to say that such alliances, divisions, conflicts were caused by religion alone; 

other factors such as the attempts at protections of cultural, ethnic, racial, and national identities and the desires 

for economic, political, and social dominations of others played and continue to play key roles as well.  


